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Those who deny that water baptism plays any part in salvation have long been troubled
by Peter's seemingly straightforward linkage of the two in Acts 2:38. In response to the question
"What shall we do?," posed in v. 37 by conscience-stricken hearers, Peter declared,
"Μεταvoήσατε [Repent], καὶ βαπτισθήτω ἕκαστος ὑμῶν ἐπὶ τῷ ὀνόματι Ἰησοῦ Χριστου [and
each of you be baptized in the name of Jesus Christ] εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν [for
forgiveness of your sins] καὶ λήμψεσθε τὴν δωρεὰν τοῦ ἁγίου πνεύματος [and you will receive
the gift of the Holy Spirit]."1
Luther B. McIntyre Jr. has recently argued that the phrase εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν
cannot be syntactically connected to the command βαπτισθήτω because the personal pronoun
ὑμῶν is second person plural whereas the command βαπτισθήτω is third person singular. 2 He
bases that claim on the general proposition that the rule of concord requires that the personal
pronoun agree with its antecedent in gender, number, and person. Since ὑμῶν and βαπτισθήτω
do not agree in number and person, he concludes that the phrase εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν
relates exclusively to the second person plural command μεταvoήσατε.3 This makes καὶ
βαπτισθήτω ἕκαστος ὑμῶν ἐπὶ τῷ ὀνόματι Ἰησοῦ Χριστου a parenthetical command, and in his
opinion, effectively denies that the baptism commanded by Peter is in any sense "for the
forgiveness of your sins."4 McIntyre diagrams his claim as follows:
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This argument is to be distinguished from the claim that the second person plural imperative and the third person
singular imperative cannot refer to the same subject. On that point, Greek literature reveals a customary usage "in which
the third person singular imperative functions in concert with a second person plural imperative so as to bring emphasis
to a command by allowing the speaker addressing a group to address members of that group individually." Carroll D.
Osburn, "Interpreting Greek Syntax," in Biblical Interpretation Principles and Practice, eds. F. Furman Kearley and
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Though McIntyre (59-62) attempts to bolster his interpretation of Acts 2:38 by surveying the relationship
between repentance, baptism, and forgiveness in a few other New Testament texts, this article is limited to a critique of
one aspect of his syntactical analysis.
It is noteworthy that McIntyre (53) rejects the claim of A. T. Robertson, J. R. Mantey, and a number of others that ες
in Acts 2:38 means the basis or ground on which baptism is performed. He concedes that ες in this verse is purposive.
On this point, see J. C. Davis, "Another Look at the Relationship between Baptism and Forgiveness in Acts 2:38,"
Restoration Quarterly 24 (1981): 80-88 and Murray J. Harris, "Prepositions and Theology in the Greek New Testament,"
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-- Repent [second person plural]
be baptized [third person singular]
each [third person singular] of you
-- for the remission of your [second person plural] sins
This article focuses on the specific claim that the rule of concord prohibits εἰς ἄφεσιν τῶν
ἁμαρτιῶν ὑμῶν from relating to βαπτισθήτω, but two other points should at least be mentioned
before addressing that issue. First, McIntyre's argument does not have the theological significance he attaches to it. That is, it does not establish the absence in this verse of a logical
connection between baptism and forgiveness of sins. For even if εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν
is syntactically related only to μεταvoήσατε, the phrase καὶ βαπτισθήτω ἕκαστος ὑμῶν may be
epexegetical and thus be logically connected to εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν.5 In that case, the
command that each person be baptized is an explanation of how their repentance is to be
manifested for them to receive the forgiveness of their sins. Peter's answer to their query is,
"Repent, that is [καὶ], each of you be baptized in the name of Jesus Christ, for forgiveness of
your sins."6
Second, McIntyre completely ignores the possibility that εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν
modifies both μεταvoήσατε and βαπτισθήτω. He assumes that the prepositional phrase must
relate to one verb or the other7 and therefore does not examine how the rule of concord applies
when such a phrase modifies two verbs of differing number. 8 Given the number and caliber of
scholars who unhesitatingly declare that εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν applies to both
μεταvoήσατε and βαπτισθήτω, 9 this is a major flaw in his analysis.
in The New International Dictionary of New Testament Theology, ed. Colin Brown (Grand Rapids: Zondervan, 1978)
1208-1209.
Καί often introduces an epexegetical clause. Walter Bauer, A Greek-English Lexicon of the New Testament and Other
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University of Chicago Press, 1979) 393.
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In asserting that the rule of concord prohibits εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν from
relating to βαπτισθήτω, McIntyre does not take into account the exceptional nature of the
pronominal adjective ἕκαστος, the subject of βαπτισθήτω.10 Specifically, he overlooks the fact
that the singular form of ἕκαστος occasionally serves as the antecedent of a plural personal
pronoun.
The most pertinent example of this syntax is in Acts 3:26. Luke writes (translated
literally): ὑμῖν πρῶτον [to you first] ἀναστήσας ὁ θεὸς τὸν παῖδα αὐτοῦ [God having raised up
his servant] ἀπέστειλεν αὐτὸν εὐλογοῦντα ὑμᾶς [sent him to bless you]11 ἐν τῷ ἀποστρέφειν
ἕκαστον [by turning each one]12 ἀπὸ τῶν πονηριῶν ὑμῶν [from your evil ways].13 A normal
English rendering would be: "God, having raised up his servant, sent him first to you to bless you
by turning each one [ἕκαστον] from your [ὑμῶν] evil ways." The phrase "your evil ways"
describes what "each" is turned from, and thus the antecedent of the plural personal pronoun
ὑμῶν is the singular pronominal adjective ἕκαστον.14
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Haenchen's suggestion that ὑμῶν in Acts 3:26 is a displaced partitive belonging with
ἕκαστον rather than with πονηριῶν is unfounded.15 It not only ignores the LXX parallels for the
construction in Acts 3:2616 but also goes contrary to Luke's own usage. In each of the other 263
instances in which Luke ends a sentence or clause with a noun followed immediately by a
genitive personal pronoun, the pronoun modifies the noun it follows. 17 Moreover, in each of the
other eight instances in which Luke uses ἕκαστος with a partitive genitive, the genitive
immediately follows ἕκαστος (seven times) or is separated from it only by a definite article
modifying the genitive (one time). 18 Clearly, Haenchen's proposal is driven more by his own
Greek style than by Luke's.
A comparison of Jn. 7:53 and Rev. 20:13 illustrates the flexibility of ἕκαστος with regard
to personal pronouns. In Jn. 7:53, the singular nominative ἕκαστος is used with a third person
plural verb [ἐπορεύθησαν -- they went] and serves as the antecedent of a singular genitive
personal pronoun [εἰς τὸν οἶκον αὐτοῦ -- to his house]. In Rev. 20:13, the singular nominative
ἕκαστος is again used with a third person plural verb [ἐκρίθησαν -- they were judged], but there
serves as the antecedent of a plural genitive personal pronoun [κατὰ τὰ ἔργα αὐτῶν -- according
to their works]. This same flexibility is evident in the LXX.19
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language."
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McIntyre cites Eph. 4:26-27 as a structural parallel to his argument regarding Acts 2:38, 20
but these verses are not helpful. Not only does ἕκαστος not appear in them, but the analogy
between the two breaks down when one tries to interpret Eph. 4:26 in conformity with
McIntyre's suggested interpretation of Acts 2:38. The third person singular command ὁ ἥλιος μὴ
ἐπιδυέτω [do not let the sun set] clearly has a syntactical relationship to the following
prepositional phrase ἐπὶ [τῷ] παροργισμῷ ὑμῶν [on your anger], despite the difference in
number between ἥλιος and ὑμῶν. The most McIntyre can claim from this verse is that a personal
pronoun need not always refer to the nearest substantive, but that is not a subject of controversy.
Since ἕκαστος can serve as the antecedent of a plural personal pronoun, McIntyre's
reliance on the rule of concord to separate baptism and forgiveness in Acts 2:38 is misguided.
Indeed, virtually all scholars acknowledge some kind of linkage between the two in this verse.21
Even A. T. Robertson, who vigorously denied that baptism has any role in the forgiveness of sins
and whom McIntyre cites as an authority on the rule of concord, accepted the syntactical
relationship between εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν and βαπτισθήτω in Acts 2:38.22
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